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First Principle: One Path

You should know, may Allah have mercy on you, that the path which will guarantee for you the
favour of Islam, is one and not multiple. For Allah has written success for just one party, saying,
“...those are the party of Allah. Unquestionably, the party of Allah — they are the
successful.” {al-Mujadilah (58): 22}

He also wrote dominance for this party alone, “And whoever is an ally of Allah and His
Messenger and those who have believed — indeed, the party of Allah — they will be the
predominant.” {al-Ma’idah (5): 56}

Whenever you search through Allah’s Book and the Sunnah of His Messenger (sallAllahu
‘alayhi wassallam) you will not find that division among Muslims into groups, parties and
formations is not mentioned except that it is censured, Allah Said, “...and do not be of those
who associate others with Allah [Or] of those who have divided their religion and become

sects, every faction rejoicing in what it has.” {ar-Rium (30): 31-32}

You will also see how Allah, Mighty and Majestic, acknowledged that the Ummah will divide
after He had protected it with His Rope, and He also freed His Prophet from it and said,
“Indeed, those who have divided their religion and become sects — you, [O Muhammad],

are not [associated] with them in anything.” {al-An’am (6): 159}

From Ibn Mas’ud (radi Allahu "anhu) who said: “Allah’s Messenger (sallAllahu "alayhi
wassallam) drew a line [in the sand] and said: “This is Allah’s Path.” Then he drew lines to the
right of it and lines to the right and said: “These are [other] paths and at the head of each is a
Shaytan inviting to it.” Then he recited, “And, [moreover], this is My path, which is straight,
so follow it; and do not follow [other] ways, for you will be separated from His way.”
{al-An’am (6): 153} Reported by Ahmad and others and it is Saheeh.
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This hadeeth indicates that the path is one and Ibn ul-Qayyim said: This is because the path
which leads to Allah is one and it is that which he sent His Messengers with and revealed with
His Books. None will reach Him except via this path, even if the people go to every path and
seek to open each door, those paths will be cordoned off and the doors closed in front of them.

All except for one path as it is connected to Allah and leads to Allah.?

I say: however it numerous normal structures pose difficulties to you and people have only been
deviated from it towards preferring multiple parties due to fleeing from isolation and being
hasty to reach the intent and also out of cowardice and fear of bearing the burden of the long
path. Ibn ul-Qayyim stated: “Whoever makes the path longer [than what it should be] will be

weak in walking.”?

2 At-Tafseer al-Qayyim, pp.14-15
3 Ibn ul-Qayyim, al-Fawa'’id (Dar ul-Kutub al-'Tlmiyyah), p.9o




Second Principle: Following the Qur’an and Sunnah

According to the Understanding of the Salaf us-Salih

What the Muslims, past and present, have not differed on is that the path which our Lord is
pleased for us is that of the Qur’an and Sunnah which should be referred to and depended on
even though they may differ on how to deduce proofs from both of these two sources. This is
because Allah has guaranteed Istigamah [steadfastness] for the one who follows the Qur’an and
He stated, on the tongue of the believing Jinn: ““O our people, indeed we have heard a
[recited] Book revealed after Moses confirming what was before it which guides to the

truth and to a straight path.” {al-Ahqaf (46): 30}

He also guaranteed this for the one who follows the Messenger (sallAllahu "alayhi wassallam),
to whom His Lord said: “And indeed, [O Muhammad], you guide to a straight path...”
{ash-Shiira (42): 52}

Yet what cause the Islamic sects to deviate from the Path was due to them being heedless to a
third pillar which enlightens both the two sources [of the Qur’an and Sunnah], and this is: the
understanding of the Salaf us-Salih. Stirat ul-Fatihah includes all of these three pillars in the best
manner of conveyance. When Allah Says, “Guide us to the straight path...” {al-Fatihah (1):
6/

This covers the two pillars of the Qur’an and Sunnah, as has preceded.

Then Allah Said, “The path of those upon whom You have bestowed favour...” {al-Fatihah
(1):7}

This path includes the understanding of the Salaf, yet no one doubts that whoever adheres to the
Book and Sunnah has been guided to the Straight Path however some people understand these
two sources either accurately or incorrectly and thus the third pillar [that of the understanding of
the Salaf us-Salih] removes any differing and it restricts the understanding of the latter ones to
that of the earlier ones. Ibn ul-Qayyim stated: You should contemplate thoroughly on the
mention of the reasons and rewards of the three groups...the favour on them includes His

Favour of guidance which is beneficial knowledge and righteous action.*

4 Tbn ul-Qayyim, Madarij us-Salikeen, vol.1, p.13




Ibn ul-Qayyim also said: Whoever knows the truth better and follows it, takes precedence in
being guided to the Straight Path and there is no doubt that the companions of Allah’s
Messenger (sallAllahu "alayhi wassallam), may Allah be pleased with them, take precedence to
this feature over the Rawafid...for this reason the Salaf have explained the Straight Path and its
people as being Abt Bakr, ’Umar and the companions of Allah’s Messenger (sallAllahu ’alayhi

wassallam).’

From what has been documented from Ibn ul-Qayyim (rahimahullah) is that the best of those
who have been favoured with knowledge and action from Allah are the companions of Allah’s
Messenger. This is because they witnessed the revelation and also saw from the guidance of the
noble Messenger that which they understood with sound interpretation, as Ibn Mas’ud (radi
Allahu anhu) said: Whoever of you wishes to follow a way then let him follow the way of
those who have died, as the one alive is not safe from tribulation. These [ones to be followed]
are the companions of Muhammad (sallAllahu "alayhi wassallam), they were the best of this
Ummabh, they had the purest hearts, they possessed the deepest knowledge and they had the least
burden [in terms of what they....]. They were a people chosen by Allah to accompany His
Prophet and establish His deen. Thus, you should recognise their virtue and follow them in their
narrations, and hold firm according to your ability to their manners and religion as they were

upon the Straight Path.®

He also said: Indeed, Allah Looked at the servants’ hearts and found that the best of the hearts
was that of Muhammad (sallAllahu "alayhi wassallam) and thus selected him for Himself in
order to impart His Message. Then Allah Looked at the hearts of the servants after Muhammad
and found the hearts of the companions to be the best hearts of the servants, so Allah made them
ministers for His Prophet who fight for His deen. So whatever good the Muslims see is deemed

as good with Allah and whatever evil they saw is also deemed as evil with Allah.’
Thus, the Muslims who Ibn Mas’id intends are the companions (radi Allahu ‘anhum), Imam
Ahmad (rahimahullah) said: The Ustl of the Sunnah with us is: adhering firmly to what the

companions of Allah’s Messenger (sallAllahu ’alayhi wassallam) traversed and to follow them.®

Whoever acknowledges Allah’s Pleasure after them will traverse their guidance, Allah Says,

5 Ibid., vol.1, pp.72-73

6 Reported by Ibn ’AbdulBarr, al-Jami’ ul-Bayan, vol.2, p.97; Abu Nwaym, al-Hilyah, vol.1, p.305, narrated from Ibn
"Umar.

7 Reported by Ahmad and others, the chain of transmission is hasan.

8 Al-Lalika1, Sharh Usiil I'tigad Ahl us-Sunnah, no.317; al-Ajurri, ash-Sharee’ah, p.14




“And the first forerunners [in the faith] among the Muhajireen and the Ansar and those
who followed them with good conduct — Allah is pleased with them and they are pleased
with Him...” {at-Tawbah (9): 100}°

The restriction of the period of the Salaf, which is not permissible to oppose via invention of a
new understanding of the religion which was not held by them, has arrived in the hadeeth of Ibn
Mas’ood wherein he said: Allah’s Messenger (sallAlldhu ’alayhi wassallam) said: “The best of
people is my generation, then those who come after them, then those who come after them...” "’
Agreed upon.

This basis has similarities and supporting evidences in the Qur’an and Sunnah, such as where
Allah Says, “And whoever opposes the Messenger after guidance has become clear to him

and follows other than the way of the believers — We will give him what he has taken and

drive him into Hell, and evil it is as a destination.” {an-Nisa’ (4): 115}

What can be witnessed here is that following a way other than that of the believers is associated
with opposition to the messenger and that is what deserves this severe threat. Also, opposition to
the messenger (sallAllahu ’alayhi wassallam) is a part of this as Allah Says, “Indeed, those
who disbelieved and averted [people] from the path of Allah and opposed the Messenger
after guidance had become clear to them — never will they harm Allah at all, and He will

render worthless their deeds.” {Muhammad (47): 32}"

Also of these supporting proofs [for basis for being restricted to the religious understanding of
the Salaf us-Salih] is what was narrated by *Abdullah bin Luhayy from Mu’awiyah bin Abee
Sufyan that he stood among us and said: Indeed Allah’s Messenger (sallAllahu ‘alayhi
wassallam) stood among us and said: “Indeed those before you from the People of the Scripture
split into seventy-two sects, and this Ummah will divide into seventy-three sects: seventy-two
will be in the Hellfire and one will be in Jannah and that is the Jama’ah.” Reported by Abii
Dawood and others and it is Saheeh. What can be observed here is the description of the Firqat
un-Najiyah and its association with the Book and Sunnah, and attention is also brought to the
fact that this group understands and practices the Revelatory Texts as Allah and His Messenger
intends, and at that time there was no group except that of the companions (radi Allahu
‘anhum). For that reason, the people of knowledge autnenticated, in the supporting evidences,

the other terms relayed in this hadeeth from the narration of al-Hakim and others wherein the

9 Refer to Imam Malik’s verification of the deduction of this verse in Ibn ul-Qayyim’s I'lam ul-Muwaqgqi’een, vol.4, pp.94-

95.
10 Whoever doubts the number of generations should refer to al-Albani, as-Saheehah, no.700

11 Refer to Shaykh ul-Islam Ibn Taymiyyah, Majmu’ al-Fatawa, vol.19, p.194




Prophet (sallAllahu "alayhi wassallam) said in describing the Firqat un-Najiyah: “What I

>

traverse today, and my companions.’

Also of these supporting proofs [for basis for being restricted to the religious understanding of
the Salaf us-Salih] is what was reported by Abti Dawood and others with an authentic chain of
transmission [Saheeh li ghayrihi] from al-’Irbad ibn Sariyah who said: Allah’s Messenger
(sallAllahu "alayhi wassallam) gave us an powerful admonition which brought tears to our eyes
and shook our hearts. then someone said: “O Messenger of Allah, it is as if this is a farewell
sermon, so what do you exhort us with?”” He replied (sallAlldhu ’alayhi wassallam): “I exhort
you to have taqwa of Allah, and to hear and obey [the ruler] even if he is an Ethiopian slave.
For indeed whoever of you lives after will see much differing, so stick to my sunnah and the
sunnah of the rightly guided Caliphs after me, hold firm to it and bite on to it with the molars.
And beware of newly-invented matters [in the religion], for every newly-invented matter is an
innovation and all innovation is misguidance.” What can be witnessed here in combining
between following the Prophetic Sunnah and the sunnah of the rightly guided caliphs. Then
contemplate on how the Prophet (sallAllahu "alayhi wassallam) made his words of advice to the
Ummah after him as a way for them to learn the truthful view regarding the basis of this
manhaj. Then, contemplate on how this manhaj has faced differing by adherence to learning it
in “accordance with the understanding of the Salaf us-Salih™ as a cause for salvation from

division.

Ash-Shatib1 (rahimahullah) said: He (sallAllahu "alayhi wassallam) compared the sunnah of the
rightly guided Caliphs with his Sunnah, and that following his sunnah is also following their
sunnah, while newly-invented matters oppose all of that and they have no part in that
whatsoever as, in what they put forth as a sunnah, are either followers of the sunnah of their
Prophet (sallAllahu "alayhi wassallam) or followers of what they have understood from his
sunnah (sallAllahu ’alayhi wassallam) in general or in specific in a way which not be

immediately apparent to others, and there is no addition to that. 2

I have considered these texts to be similarities and evidences for the foundation which I am
explaining here, and this is because I found that Ibn Abi’l’-Izz disputed them when he explained
at-TahawT’s statement: “and we follow the sunnah and the jama’ah and we stay away from

irregular views, differing and division.”"?

12 Imam ash-Shatibi, al-I'tisam, vol.1, p.104

13 Pp.382-383, al-Maktab al-Islami Print.




Application

In order to explain the necessity of the restriction to understanding the Book and Sunnah in
accordance with the way of the Salaf us-Salih, I will relay here a story which occurred during
the time of the inquisition of Imam Ahmad (rahimahullah). Al-Ajurri (rahimahullah) stated:'*
It reached me from al-Muhtadi (rahimahullah) that he said: My father (Wathiq) did not
execute...except one Shaykh who came who was in chains and remained in prison for a
length of time. One day my father mentioned about this Shaykh and said: “I need to see

this Shaykh [i.e. Imam Ahmad bin Hanbal]”, so he was brought in chains. When this

Shaykh stood before my father, he greeted him yet he [i.e. Wathiq] did not return the

salam to him. The Shaykh [i.e. Imam Ahmad bin Hanbal] said to him: “O leader of the
believers, you neither used with me the manners of Allah nor the manners of His

Messenger (sallAllahu "alayhi wassallam). Allah has said, “And when you are greeted
with a greeting, greet [in return] with one better than it or [at least] return it [in a

like manner].” {an-Nisa’ (4): 86}

The Prophet (sallAllahu ’alayhi wassallam) instructed to return the salams?!” Then
Wathiq said to Imam Ahmad: “Wa *alaykum salam.” Then he said to Ibn Ab1 Du’wad:
“ask him.” He replied: “O leader of the believers, I am detained and chained, I pray in
prison by making Tayammum as I have been prevented from using water. So bring
someone to untie my chains and bring someone to give me water with which I can
purify myself and pray, after that you can ask me what you like.” So it was instructed
for his chains to be untied and for water to be given to him with which he made Wudu
and prayed. Then al-Wathiq said to Ibn Abi Du’wad: “Ask him.” Then Imam Ahmad
said: “firstly, I have an issue, so instruct him [Ibn AbT Du’wad] to answer me.” Wathiq
said: “Ask him.” Imam Ahmad then stepped to Ibn Ab1 Du’wad and asked him saying:
“Inform me about this matter which you propagate to people. It is something which
Allah’s Messenger (sallAllahu ’alayhi wassallam) called to?”” Ibn Abi Du’wad replied:
“no.” Imam Ahmad then said: “Is it something which Abu Bakr as-Siddeeq (radi Allahu
‘anhu) called to after him?” Ibn Ab1 Du’wad replied: “no.” Imam Ahmad then said: “Is
it something which *Umar ibn al-Khattab (radi Allahu "anhu) called to after him?” Ibn
Ab1 Du’wad replied: “no.” Imam Ahmad then said: “Is it something which *Uthman
ibn’ Affan (radi Allahu "anhu) called to after him?” Ibn Ab1 Du’wad replied: “no.” Imam
Ahmad then said: “Is it something which ’Ali ibn Abt Talib (radi Allahu "anhu) called

14 Al-Ajurri, ash-Sharee’ah (Turkish manuscript), p.24; pp.63-64 of the published and printed version and it contains

some textual errors and for this reason I only slightly relied on it.




to after him?” Ibn Abi Du’wad replied: “no.” Imam Ahmad then said: “Something
which was neither propagated by Allah’s Messenger (sallAllahu alayhi wassallam), nor
by Abi Bakr,”Umar,”Uthman or ’Ali, you take it on yourself to propagate to people?!
And you have no room to say that they either knew it or were ignorant of it. If you were
to say that they knew it yet they remained silent about it...or if you were to say that
were ignorant of it yet I understand and know it — then you would be Luka’ ibn Luka’ [a
lowly son of a lowly one]! As how could the Prophet (sallAllahu "alayhi wassallam) and
the rightly guided Caliphs after him be ignorant of something while you and your
companions understand it and know it?!” Al-Mubhtadi said: “I then saw my father
[Wathiq] stand and enter a Hira [barn]'® and place his garment in his mouth laughing.
Then he said: “he has spoken the truth, you cannot say that they were either ignorant of
it or knew it and were silent on it.” Wathiq repeated what Imam Ahmad said. Then
Wathiq said: “O Ahmad...” and then instructed that he be given a stipend and be taken

out of the land [i.c. released].

In the narration relayed by adh-Dhahabi in as-Siyar it is mentioned that: Ibn Abi Du’wad was
then lost credibility and did not test anyone else after this.” And in another narration: “al-
Muhtadi said: I returned from this statement and I think that my father also retracted since that
happened. '

I say: contemplate! The Shaykh returned this immense issue to the way of the Salaf us-Salih so
as to remove the difference directly and as a result he was a cause for the guidance of al-Wathiq

and al-Mubhtadi, this indicates to you that it is a precise foundation so preserve it!

Attention

If our righteous Salaf differ in an issue then the judgement of evidence from the Qur’an and
Sunnah is one method, based on when Allah Says, “And if you disagree over anything, refer
it to Allah and the Messenger, if you should believe in Allah and the Last Day. That is the
best [way] and best in result.” {an-Nisa’ (4): 59}

15 In the printed version, the word mentioned is “Hira”, yet perhaps it is actually supposed to be “al-Hayra” [barn]. In
Lisan ul-’Arab by Ibn Mandhur (as per the edit of ’Ali Shayr1), vol.3, p.417 it is mentioned: “al-Hayr, with a fatha on the
ha: is something which resembles a barn or stable.” In the manuscript is that which is read as “al-Habza” yet I did not find
a meaning for this word, so Allah knows best.

16 Adh-Dhahabi said: This is a beautiful story even though in its chain of transmission are those who are unknown it still
has supporting narrations. Adh-Dhahabi, Siyar, vol.11, p.313.

I say: the story was relayed by al-Ajurri, ash-Sharee’ah, p.91; Ibn Battah, al-Ibanah: ar-Radd’ala’l-Jahmyyah, p.452; in
other routes of transmission by Ibn Battah, op.cit., no.453; al-Khateeb al-Baghdadi, Tarikh Baghdad, vol.4, pp.151-152,
vol.10, pp.75-79; Ibn ul-Jawzi, Manaqib ul-Imam Ahmad, pp.431-436; ’AbdulGhani al-Maqdis1, al-Mihna, pp.169-174,
167-169; Ibn Qudamah, at-Tawwabeen, pp.210-215.




The word: “Shay [anything]...”

Is indefinite in the context of a Shart [condition] and is general for every difference of
contradiction in the Usiil and Furd’ as indicated by al-’Allamah Muhammad al-Ameen ash-

Shingeeti.’

Ibn ul-Qayyim said: If there was not to be found in Allah’s Book or in the Sunnah of His
Messenger a sufficient clarification of the ruling of whatever they disagree over, He would not
instruct to return back to it. For Allah would not instruct, during disagreements, to refer back to

one who does not possess the details of the disagreement.'®

7 Muhammad Ameen ash-Shinqiti, Adwa’ ul-Bayan, vol.1, p.333
18 Tbn ul-Qayyim, I'lam ul-Muwagqqi’een, vol.1, p.49




Third Principle: Gaining Sovereignty with Knowledge

This chapter is of the most precious in this explanation of these six principles as the intent of it
is to clarify the foundation of action which efforts have to be dedicated towards. A people have
seen the frightening activities of the powers of kufr and misguidance and thus they think that
their dominance will be by a similar oppositional show of stronger power. As a result, they use
all means that they possess to fight against them and they neglect knowledge of the sharee’ah.
The reality however is that whatever organisation they form, arrange, plan, are active for, and
enemy plots which they preserve, they will not have sovereignty written for them until they base
their activities on knowledge and know the true estimation of the status of knowledge. Allah
Says,

“Allah will raise those who have believed among you and those who were given knowledge,

by degrees.” {al-Mujadilah (58): 11}

And Allah Says,“We raise in degrees whom We will...” {Yasuf (12): 76}

Imam Malik (rahimahullih) said about this ayah: “it means: with knowledge.”"’

This raising is in this life before the Afterlife, as Allah Says about His selection of Talit to lead
a group of the Children of Israel,“And their prophet said to them, "Indeed, Allah has sent to
you Saul as a king." They said, "How can he have kingship over us while we are more
worthy of kingship than him and he has not been given any measure of wealth?" He said,
"Indeed, Allah has chosen him over you and has increased him abundantly in knowledge
and stature. And Allah gives His sovereignty to whom He wills. And Allah is all-
Encompassing [in favor| and Knowing."” {al-Bagarah (2): 247}

In Saheem Muslim from >Amir bin Wathilah that Nafi’ bin ’AbdulHarith met *Umar in ‘Usfan
and *Umar had designated him to rule over Makkah. Nafi’ asked’Umar: “Who have you
selected to rule over the people of the valley?” *Umar replied: “Ibn Abza.” Nafi’ asked: “And
who is Ibn Abza?” *Umar replied: “One of my freed slaves.” Nafi’ asked: “You have left in

authority a freed slave?” *Umar said: “He is well-versed in Allah’s Book and a scholar of the

19 Al-Baghawi, Sharh us-Sunnah, vol.1, p.272; also relayed by Ibn ’AbdulBarr, Jami’ Bayan ul-Ilm wa Fadlihi, vol.1, p.194

from a narration from Malik from Zayd bin Aslam.




Fara’idh [i.e. inheritance] and your Prophet (sallAllahu "alayhi wassallam) has said: “Indeed,
Allah will raise a people by this Book and debase another people by it.””

For this reason, Allah informed that He has raised the Rabbani scholars from the Children of
Israel to the extent that He made them rulers over them and executives of Allah’s instructions,
Allah Said:

“Indeed, We sent down the Torah, in which was guidance and light. The prophets who
submitted [to Allah] judged by it for the Jews, as did the rabbis and scholars by that with

which they were entrusted of the Scripture of Allah, and they were witnesses thereto.”

fal-Ma’idah (5): 44}

Those well-versed scholars have been described as possessing knowledge and also teaching,
Allah Says, “It is not for a human [prophet] that Allah should give him the Scripture and
authority and prophethood and then he would say to the people, ""Be servants to me rather
than Allah," but [instead, he would say], ""Be pious scholars of the Lord because of what
you have taught of the Scripture and because of what you have studied."” {A/i 'Imran (3):
79}

There are two verses in Allah’s Book which resemble each other, in the first one Allah says
about Ibraheem (“alayhis-salam): “And that was Our [conclusive] argument which We gave
Abraham against his people. We raise by degrees whom We will. Indeed, your Lord is

Wise and Knowing.” {al-An’am (6): 83}

And in the second, Allah Says about Yusuf ("alayhis-salam): “We raise in degrees whom We

will, but over every possessor of knowledge is one [more] knowing.” {Yisuf (12): 76}

This is of the secrets of the Mighty Book and Ibn Taymiyyah mentioned in some very precious
words:

Allah mentioned that He will raise in rank whomever He wills within the story of
Ibraheem’s discussion and in the story of Yusuf’s imprisonment. For this reason, the
Salaf said [about this rising in degrees, that it refers to]: “knowledge.” The context of
the verses indicate this. The story of Ibraheem and knowledge was in how he used
proofs and discussion to avert the harms of the one with whom he was discussing the
deen. While in the story of Yiisuf, he had knowledge of politics and planning so as to
obtain a required benefit. Thus, with Ibraheem’s example: knowledge was used to avert
harm in the deen; while in Yisuf’s example: knowledge was used in order to achieve a
benefit. Or it can be said: in the first example [with Ibraheem], it demonstrated

knowledge of what will avert harm from the deen and bring its benefit; while in the




second case [with Yusuf], it showed knowledge of what will avert harm in the dunya

and achieve benefits.

Thus, matters related to religious and worldly leadership have to be based on knowledge and
knowledge is a foundation for both.

For this reason, Ibn Taymiyyah also stated:

This is because Allah States in His Book,*“We have already sent Our messengers with
clear evidences and sent down with them the Scripture and the balance that the
people may maintain [their affairs] in justice. And We sent down iron, wherein is
great military might and benefits for the people, and so that Allah may make
evident those who support Him and His messengers unseen. Indeed, Allah is
Powerful and Exalted in Might.”{al-Hadeed (57): 25}So Allah informed that He has
sent the Book and the balance in order for people to establish justice and that He Sent
iron as mentioned. Therefore, the deen is established with the Book and the supporting
sword, “...and sufficient is Allah as an ally, and sufficient is Allah as a helper.” {an-
Nisa’ (4): 45} And the Book is the foundation, and for this reason as soon as Allah sent
His Messenger [with the message] He sent the Book unto him, and while the Messenger
remained in Makkah Allah did not instruct him to utilise the sword until he migrated and

had supporters for jihad.*

Thus, those who think that they can establish the Islamic state via mere Islamic emotion or an
ideology devoid of Divinely Legislated proofs, which they entitle “Islamic ideology” or
“Islamic culture”, are merely seeking a mirage. This is as they imagine having power without
understanding the means to achieve it. The first power is that of the deen which Allah promised
the believers He would grant victory, Allah Said “...and incumbent upon Us was support of

the believers.” {ar-Riim (30): 47}
For this reason, Ibn ul-Qayyim stated:
As jihad against Allah’s enemies is a branch of the servant’s jihad against his own self

for Allah, as the Prophet (sallAllahu ’alayhi wassallam) said: “The Mujahid is the one

who strives with his self in Allah’s obedience, and the Muhdjir is the one who migrates

20 Tbn Taymiyyah, Majmu’ al-Fatawa, vol.28, p.224.
I would like to bring to the reader’s attention that I have found those who have been affected by the revolutionary ideology

cut the statements of Ibn Taymiyyah as it opposes their own attempts to exploit his words.




from what Allah has forbidden from him”.?! Jihad against the self takes precedence over
jihad against the enemies and is a foundation for it [before it can be established]. As if
one does not strive against his own self initially so as to do that which he has been
instructed to do, and leave what he has been forbidden from and fight against it for
Allah’s sake — it will not be possible for him to strive against his other external enemies,
and then how can he be able to make jihad against his enemy who is between before
him, overpowering and controlling him. He neither strives against him nor fights him for
Allah. Rather, it will not be possible for him to go out to strive with his own self against
the external enemy.These two enemies [the self and the external enemies] can test the
servant in his striving against them both, yet there is also a third enemy which he has to
strive against or else he will be unable to strive against the first two. This enemy stand
between these two enemies [of the self and the external enemy] encouraging the servant
to not strive against them and deceiving him that striving against them is difficulty as is
to abandon delights and desires. It is not possible for the servant to strive against the two
enemies [of the self and the external enemy] expect via striving against this third enemy.
Striving against this third enemy is a basis for striving against the other two enemies [of
the self and the external enemies], verily this enemy is Shaytan. Allah Says, “Indeed,

Satan is an enemy to you; so take him as an enemy.” {al-Fatir (35): 6}

Allah instructed to take Shaytan as an enemy and this bring attention to the broad
importance of fighting him and striving against him, as an enemy about whom on should

not fall short in fighting against...?

These words are of the utmost quality and clarity and it corrects the methodology of those who
throw stones at others while they themselves live in glass houses. Such people constantly look
at the material strength of the enemies yet the reality is that the enemies do not enter their homes
except on account of their weak homes. Meaning: the Muslims are not defeated on account of
the strength of their enemies, however they are defeated due to their weak Tman. Ibn Taymiyyah
(rahimahullah) stated: It is from the sunnah of Allah, Glory unto Him, that...whoever seeks to
harm Allah and His Messenger, Allah will punish for His Messenger and He is sufficient
against them, Allah Says, “Then declare what you are commanded and turn away from the

polytheists. Indeed, We are sufficient for you against the mockers...” {al-Hijr (15): 94-95 }

21 Reported by Ahmad, vol.3, p.21 and others, and it is Saheeh.
22 Tbn ul-Qayyim, Zad ul-Ma’ad, vol.3, p.6




You will know that you have been prohibited from allegiance to your Lord if you
abandon what you have been instructed to do and commit that which you have been
prohibited from doing. Likewise, you will be victorious by your preservation, for
Allah’s sake, of His instructions and prohibitions and the foundation is based on

knowledge as the commands and prohibitions are not known except with knowledge.

An Anecdote

Bukhart and Muslim relay from az-Zubayr bin ’Adiyy who said: we went to visit Anas bin
Malik and we complained to him about what we were experiencing with al-Hajjaj. Anas said to
us: “‘There is no day except that the day after it will be worse than it until you met you Lord’ —
I heard this from your Prophet.” Ibn Hajar stated: This unrestriction may appear to pose a
problem as some periods of time could be evil yet lesser than times before it, even though this
was only during the time of *Umar ibn *Abdul’ Azeez as he came shortly after al-Hajjaj, and
much good became widespread during the time of *Umar ibn *Abdul’ Azeez. Some of them
answered and said that the intent of this preference of times is in the preference of complete
times over later times. As the time of al-Hajjaj was a time in which there were many
Companions who were still alive, while during the time of *Umar ibn ’Abdul’ Azeez they
companions had all died, and the time in which there are companions is better than later times in
which there are none, for the Prophet (sallAllahu alayhi wassallam) said: “The best of
generation is my generation...” as is in the Two Saheehs.*

Then Ibn Hajar said:Then I found from *Abdullah bin Mas’td a clear expression of the main
intent which takes precedence to be followed. Ya’qub bin Shaybah reported via the route of
transmission of al-Harith bin Husayrah from Zayd bin Wahb who said: I heard ’Abdullah bin
Mas’iid say: “No day will come upon you except that the day which follows it will be worse
than the day before it up until the Hour is established. I do not mean in terms of prosperous
living and its slump, or in terms of monetary decline, rather it is in terms of the decline in
knowledge day after day. If the *Ulama pass away then there will be none to instruct good and
forbid evil — and when this happens the people will be destroyed.” Via the route of transmission
of ash-Sha’b1 from Masriiq who said: “No day will come upon you except that the day which
follows it will be worse than the day before it, then I do not mean in terms of the leaders who

assume authority after others, or in terms of year after year, rather it is when your *Ulama and

23 In the Two Saheehs the wording is “the best of people is my generation” and Shaykh al-Albani indicated in his

commentary to al-Mu’alim1’s at-Tankeel, vol.2, p.223 that there is no basis to the wording which Ibn Hajar relayed here

in this quote.




Fuqaha’ pass away and you do not find anyone to succeed them and then arrive a people who
give rulings merely based on their own opinions.”**

I say: removing the problem via referral to the narration is the coolness of the eyes of the people
of the narration. If you were to reflect on the tribulations which have befallen the Islamic
movements, not to mention others, you will find the following issues: that for them any good to
be found within the Ummah has to be connected to the rulers or the economies. While some of
them view that the return of Muslim honour is pawned to civilizational progress. This makes it
clear to you the secret concern which Ibn Mas’iid had. Al-Hasan al-BasrT said: “They used to
say: the death of a scholar is a scrape in Islam which is not filled by anything until there remains
a different of day and night.”*

From Hilal bin Khabbab who said: “I asked Sa’eed bin Jubayr: O Abu ’Abdullah, what is the

indication of people’s destruction? Sa’eed bin Jubayr replied: “If their *Ulama die.”*

24 Ibn Hajar, al-Fath, vol.13, p.21 — the narration is Saheeh; also reported by al-Fasaw1 towards the end of his book al-
Ma’rifah wa't-Tarikh, vol.3, p.393; Ibn ’AbdulBarr, Jami’ Bayan al-’Ilm wa Fadlihi, vol.2, p.136.
25 Ad-Darimi, no.324; al-Baghaw1, Sharh us-Sunnah, it is a statement from Ibn Mas’ud.

26 Tbid., no.251




Fourth Principle: Protecting the Ummah from Kufr and

Defeat is by Following the Book and Sunnah

In this section, I do not intent that which may immediately come to mind as that is well-known
to Muslims even if it just theoretically. Rather it intends to address those who are not convinced
by the da’wah to the Book and Sunnah especially when they see the rising strength of the kufr
and nifaq over Muslim lands. From the day of Andalus and Palestine up until the events of
Bosnia, the Muslims have increased in weakness upon weakness along with their declining
concern of the sources of their strength which is: the Qur’an and Sunnah also thereby belittling
Allah. If they were to really reflect on the weakness of the impact of the Qur’an and Sunnah in
their souls.

These claims, though they contain some truth, it is sufficient a sin for the one who holds this
view to avert his face from the two sources of revelation. If they restricted themselves to
educating people about their deen they would hardly ever dispute over a Qur’anic verse or
hadeeth. So where are they in regards to teaching people the Qur’an with its Athart tafseer?
Where are they in regards to reviving the way of the Salaf in listening to Prophetic ahadeeth and
refraining from the words of the humans? Do you not know that the disbelievers are unable to
find recourse over you so long as you recite the two sources of revelation? Allah Says,

“0O you who have believed, if you obey a party of those who were given the Scripture, they
would turn you back, after your belief, [to being] unbelievers. And how could you
disbelieve while to you are being recited the verses of Allah and among you is His
Messenger? And whoever holds firmly toAllah has [indeed] been guided to a straight
path.” {Ali "Imran (3): 100-101}

With this noble presentation of these verses there are two benefits:

One: those who follow the revelation are protected from kufr. Ibn Katheer (rahimahullah)

stated:




This means that: disbelief is far from you and how inappropriate it is for you. Allah’s
verses were revealed upon His Messenger night and day, and He recites them unto you

and conveys them to you.”’

Two: Allah sufficed with mentioning the greatest plot which is planned by the disbelievers
against the Muslims, which is to get them to disbeliever, Allah Says,

“Many of the People of the Scripture wish they could turn you back to disbelief after you
have believed, out of envy from themselves [even] after the truth has become clear to

them.” {al-Baarah (2): 109}

It is as if Allah is saying: “whatever their major plot is, even if it is to the extent to do away with
the mountains”, as Allah Says “...even if their plan had been [sufficient] to do away with the
mountains.” {Ibraheem (14): 46}

Your Tman is not done away with so long as you establish recitation of the sources of the
revelation: the Qur’an and Sunnah. This is not strange for the one who has certainty in his heart
that Allah has placed the support of life within the revelation, Allah Says,

“O you who have believed, respond to Allah and to the Messenger when he calls you to

that which gives you life.” {al-Anfal (8): 24}

The best life is that enlivening of the heart and the most alive of people is the one who follows
the revelation and this is what protects them from misguidance. All of this aids you to
adequately understand the Messenger’s statement that: “I have left two things with you after
which you will not be misguided: the Book of Allah and my Sunnah. These two will not separate
from each other until they return to me at the Hawd [Pool].” Reported by al-Hakim and Malik,
and it is hasan. Abii Bakr as-Siddeeq (radi Allahu "anhu) said: “I do not abandon anything
which was practiced by Allah’s Messenger (sallAllahu "alayhi wassallam), anything which he
did I also put into practice as I fear that if I leave anything which he did that I will become
misguided.” Reported by al-Bukhart and Muslim. So here we have the Siddeeq of the Ummah
fearful of his own self falling into deviation from the Straight Path. Bukhart and Muslim
reported from Abt Hurayrah (radi Allahu "anhu) that he said: when Allah’s Messenger
(sallAllahu “alayhi wassallam) left Abu Bakr to succeed him and those from the Arabs
disbelieved, *Umar said to Abi Bakr: “how can you fight the people when Allah’s Messenger
said: “I have been instructed to fight the people until they say la ilaha il Allah. Whoever says
this is protected in terms of his life and wealth except in regards to the [deen’s justified
legislated] right and their reckoning is with Allah.” Abt Bakr said: “By Allah, I will fight them

27 Ibn Katheer, Tafseer ul-Qur’an al-’Adheem (Dar ul-Fikr Publishing), vol.1, p.597




for differentiating between prayer and zakah. Zakah is the right of wealth and property. By
Allah if they refuse to pay me even a she-goat which they used to pay during the time of Allah’s
Messenger (sallAllahu “alayhi wassallam) 1 will fight them for their refusal.” *Umar (radi
Allahu “anhu) then replied: “By Allah, it was [regarded as] nothing then Allah opened Abu
Bakr’s chest to fight and then I realised that this stance was true.”

Contemplate on this intense maintenance of performing the obligations in detail as it was
performed during the time of Allah’s Messenger (sallAllahu ’alayhi wassallam).

As the Messengers (“alayhimus-salam) followed the revelation the most from creation they
were accompanied with the utmost support from Allah, as Allah Says, “Allah has written, "I

will surely overcome, I and My messengers."” {al-Mumtahinah (58): 21}

And Allah Says, “And Our word has already preceded for Our servants, the messengers,
[that] indeed, they would be those given victory, and [that] indeed, Our soldiers will be
those who overcome.” {as-Saffat (37): 171-173}

And Allah Says, “Indeed, We will support Our messengers and those who believe during

the life of this world and on the Day when the witnesses will stand...” {Ghdfir (40): 51}

Whoever follows them will also have the support and victory which was also given to them,
Allah said to Misa, Harlin (peace and blessings be upon them) and their followers,

“...you and those who follow you will be the predominant.”” {al-Qasas (28): 35}

And Allah said to ’Isa ("alayhis-salam), “[Mention] when Allah said, "O Jesus, indeed I will
take you and raise you to Myself and purify you from those who disbelieve and make those
who follow you [in submission to Allah alone] superior to those who disbelieve until the

Day of Resurrection.” {Ali "Imran (3): 55}

Ibn ul-Qayyim (rahimahulldh) said: When the Christians had a share of following him [’Isa]
they were considered above those of the Jewish tradition up until the Day of Resurrection.
When the Muslims followed him [’Isa] more than the Christians they were considered above the

Christians up until the Day of Resurrection.”’

28 Ibn Taymiyyah, al-Jawab as-Saheeh li man Baddala Deen il-Maseeh (Dar ul-’Asimah), vol.2, p.179.
29 Tbn ul-Qayyim, Ighathat ul-Lahafan, vol.2, pp.197-198; Ibn Taymiyyah, al-Jawab as-Saheeh, vol.2, p.178




Ibn Taymiyyah stated: For this reason, everyone who follows the Messenger then Allah will be
with him based on the degree of following, Allah Says, “O Prophet, sufficient for you
is Allah and for whoever follows you of the believers.” {al-Anfal (8): 64}

Means: sufficient for you and for those who follow you, all who follow the messenger,
from all believers, then Allah is sufficient for him. This is the meaning of Allah being
with him. Absolute sufficiency with absolute following, and deficiency is with
deficiency. If there are some believers who follow there are also those who have enmity
against him and Allah is also sufficient for them, and Allah is with them and they have a
share of Allah Saying, “...and he said to his companion, ""Do not grieve;

indeed Allah is with us."” {at-Tawbah (9): 40}

This is the heart which agrees with the Messenger even though he may not necessarily

be with him in body, the basis for this is in the heart, as relayed in the Two Saheehs

from the Prophet that he said (sallAllahu ’alayhi wassallam): “There are some

Madeenah who are with you wherever you march and whichever valley you cross. ” The
companions asked: “Are they in Madeenah?”” The Prophet (salldllahu "alayhi

wassallam) said: “They are in Madeenah, they have a valid excuse [for remaining

there]. " They were with the Prophet (sallAllahu ’alayhi wassallam) with their hearts

and his conquering companions, and they have a share in accompanying him in

conquest. Allah is with them on account of their spiritual accompaniment.?'

Ibn Taymiyyah spoke the truth, may Allah have mercy on him, as within the Qur’an is that
which indicates that their companionship was via their inner. Then Ibn Taymiyyah
(rahimahullah) said: If a man remained alone in some lands and times and adhered to the truth
which the Messenger came with, then even if the people do not aid him, Allah is still with him
and he has a share of where Allah Says,*“If you do not aid the Prophet — Allah has already
aided him when those who disbelieved had driven him out [of Makkah] as one of two,
when they were in the cave and he said to his companion, '"Do not grieve; indeed Allah is
with us."” {at-Tawbah (9): 40}.As aid of the Messenger is aid of the deen which he came with,
and whoever agrees with him is his companion with him in this meaning. If this companion
establishes what Allah has instructed, then Allah is with what has been brought by the
Messenger and Allah is sufficient for him and sufficient for the messenger, as Allah Says

“O Prophet, sufficient for you is Allah and for whoever follows you of the

believers.” {al-Anfal (8): 64}

30 In the wording of the hadeeth in Saheeh Muslim there is an addition: “They will share with you in reward.”
31 Ibn Taymiyyah, Minhaj us-Sunnah (Imam Muhammad bin Saud Islamic University Print), vol.8, pp.487-488
32 Ibid.




From Ibn Mas’iid who said: Allah’s Messenger (sallAllahu "alayhi wassallam) prayed *Isha
and then departed and took the hand of ’ Abdullah bin Mas’ad until he went with him to the vast
valley of Makkah. He sat him down and then drew a line around him, then he said: “Do not go
beyond your line as some men will come but do not speak to them as they will not speak to you.”
Then Allah’s Messenger (sallAllahu ‘alayhi wassallam) went to where he wanted to go to, and
while I was sitting between the lines some men came to me as if they were from Zutt*® in both
hair and body. I neither saw their ’Awrah nor did I see any clothing. They stood before me but
they did not cross the line. Then they returned towards Allah’s Messenger (sallAllahu ‘alayhi
wassallam) and at the end of the night however, Allah’s Messenger (sallAllahu "alayhi
wassallam) came to me while I was sitting. He said: “I have been awake watching all night.”
Then he entered the line and relaxed on my thigh to fall asleep, and whenever he lay down to
rest he would breathe heavily. So while I was sitting and Allah’s Messenger (sallAllahu "alayhi
wassallam) was asleep on my thigh, some men appeared who were wearing white thobes and
Allah knows best about how handsome they were. They came towards me and a group of them
sat at the head of Allah’s Messenger, and another group at his feet. Then they said to each other:
“We have never ever seen a servant of Allah who was given the like of what this one has been
given. Indeed, his eyes sleep but his heart remains awake. His similitude is like a chief who
builds a castle and then places a table-spread within it and invites people to eat and drink.
Whoever accepts the invitation comes to eat and drink, while whoever does not accept the
invitation the chief punishes”, or he said “chastises”. Then they departed and Allah’s Messenger
(sallAllahu "alayhi wassallam) awoke and said: “I listened to what they were saying. Do you
know who they were?” 1 said: Allah and His Messenger know better. He said (sallAllahu 'alayhi
wassallam): “They are the angels. Do you know the meaning of the parable which they
mentioned? ” 1 said: Allah and His Messenger know better. He said (sallAllahu ’alayhi
wassallam): “The parable which they put forth means that: ar-Rahman [the Most Merciful],
blessed and exalted is He, has built Paradise ad invited His servants to it. whoever accepts the
invitation enters Paradise and whoever does not answer the invite will be punished or

chastised. >

So you see from this great story that Ibn Mas’td responded to the Messenger’s instruction when
he told him to remain in his place so as to avert the harm of those people who approached him
in such a ferocious image. This was even though there was nothing between them except for a

line which could have been wiped away by a wind. Yet he remained within the lines, which are

33 Zutt: are a people from Sudan or Habashah [horn of Africa] in their blackness.

34 Al-Albanee, Saheeh Sunan ut-Tirmidhee, n0.2296




the lines of the sunnah and whoever adheres to them Allah is sufficient for him. I explained the
evidences which of Allah’s confirmation to the Ummah that He will support them and grant
them victory if they follow [the Messenger]. There is no harm in presenting here a story which

will testify to two matters:

Abt Hurayrah (radi Allahu "anhu) said: “by the One Whom there is no god other than
Him, if Abt Bakr did no assume the Khilafah, Allah would not have been worshipped.”
They asked: “how is this so O Abii Hurayrah?!” Abii Hurayrah said: “Allah’s
Messenger (sallAllahu ’alayhi wassallam) sent seventy hundred men to the Levant
under the leadership of Usamah bin Zayd. When the army gathered at Dhu Khushub, the
Prophet (sallAllahu "alayhi wassallam) died, and the Arabs around Madeenah apostated.
The companions gathered around Abt Bakr and said: “The Arabs around have
apostate?!” Abii Bakr said: “By the One Whom there is no god other than Him, if the
dogs were to drag the wives of the Prophet (sallAllahu "alayhi wassallam) by their feet,
I would not recall an army dispatched by Allah’s Messenger (sallAllahu "alayhi
wassallam), nor would I dismount a standard which Allah’s Messenger had bound.”
Abii Bakr sent Usamah and he did not pass by a tribe who wanted to apostate except that
they said “These have no strength in them and none of them would have gone out [to
fight with us] anyway, so let us leave them to encounter the Romans. They encountered
the Romans and the Romans defeated and massacred them, with the Romans returning
safely, whereas the others remained steadfast in Islam.””**

This shows Abti Bakr’s adherence to the Sunnah despite the sudden death of Allah’s Messenger
(sallAllahu “alayhi wassallam) and the apostasy of the Arab tribes, along with the people
becoming frustrated with what had happened. Yet the Divine Legislation which Abii Bakr learnt
from the Prophet (sallAllahu "alayhi wassallam) is what guided him to, Abti Bakr was also
fearful of delaying whatever Allah’s Messenger (sallAllahu ’alayhi wassallam) had began. The
consequence therefore of his adherence to the Sunnah was triumph and victory over the enemies

and steadfastness on Islam.

Attention:

Shaykh Muhammad al-Ameen ash-Shinqitt (rahimahullah) said: The *Ulama have
acknowledged that dominance of the Prophets is in two parts: proofs and clarity, which
was affirmed for all of them; and by the sword and weapons, which was specific to those

who were instructed to fight in Allah’s Path.*

35 Ibn al-’Arabi, al-’Awasim min al-Qawasim, p.63; you can also refer to Tarikh ut-Tabari, Sirat Ibn Hisham and al-
Maqrizr’s al-Imta’.

36 Shaykh Muhammad al-Ameen ash-Shinqiti, Adwa’ ul-Bayan, vol.1, p.353.




This acknowledgement of the *Ulama that the weak believers today in their societies are not the
ones who are instructed to fight, they are the ones who are victorious with academic proofs
which repress all invalidities and argumentation. As for those who have power and authority,
they are the ones who are instructed to physically fight in order to support the truth. Academic
proofs are what is dominant throughout all times and all praise is due to Allah for this. As Ahl
ul-Hadeeth are the strongest people in terms of evidences, as they are the most knowledgeable
of the Qur’an as *Umar ibn al-Khattab stated: “4 people will come who will argue with you via
doubts from the Qur’an so argue with them with the Sunan, because the people of the Sunan are
more knowledgeable of Allah’s Book.”’

And as they were the most knowledgeable of the Prophet’s guidance (salldllahu ’alayhi
wassallam), they followed the Qur’an and Sunnah the most. Thus, the creation should not be
surprised that the people of knowledge explained the Ta’ifah al-Mansoorah as being in regards
to Ahl ul-Hadeeth, when the Prophet (sallAllahu "alayhi wassallam) said: “Whoever Allah
Wants good for He grants him understanding of the deen” and “there will not cease to be a
group from my Ummah who are clearly apparent on the truth.”* it is not hidden that the first
one is connected to the second as figh of the den is what gives this group victory and it is of the

Jawami’ ul-Kalim of the Prophet (sallAllahu ’alayhi wassallam).

The Threat Against Those Who Oppose the Messenger Via Deviation or Kufr

Allah has written steadfastness for those who follow His Prophet (sallAllahu ‘alayhi
wassallam), while making the one who opposes him be upon danger in his deen, Allah Says,
“And when it is said to them, '""Come to what Allah has revealed and to the Messenger,"
you see the hypocrites turning away from you in aversion. So how [will it be] when
disaster strikes them because of what their hands have put forth and then they come to
you swearing by Allah, "We intended nothing but good conduct and accommodation."”

{an-Nisa’ (4): 61-62}

Ibn ul-Qayyim stated: He promised them that if a disaster strikes them in their minds, religion,
eyesight, bodies and wealth it is due to their aversion from what the Messenger came with and

due to referring judgement to other than the Messenger, as Allah Says, “And if they turn away

37 Reported by al-Ajurri, ash-Sharee’ah, p.48 and others.

Translator’s note: This is reported by Imams ad-Darim1 in his Mugaddimah to his Musnad, no.119, and al-Lalika’1 in
his book as-Sunnah.

38 Ibn Taymiyyah, al-Jawab as-Saheeh, vol.2, p.180

39 Al-Khateeb al-Baghdadi, Sharaf As-hab ul-Hadeeth; al-Albani, as-Saheehah, p.270; Shaykh Rab1’ bin Hadee al-
Madkhali, Ahl ul-Hadeeth Hum at-Ta’ifah al-Mansturah.




— then know that Allah only intends to afflict them with some of their [own] sins.” {al-

Ma’idah (5): 49} They were excused because they intend good...*

This affliction could affect a person’s deen and be as destructive to lead him to kufr, Ibn
Taymiyyah said about Allah’s Saying, “So let those beware who dissent from the Prophet’s
order, lest fitnah strike them or a painful punishment.” {an-Noor (24): 63}

That: He instructed those who oppose his order to beware of fitnah, which is: apostasy and kufr.
Allah Says, “Fight them until there is no [more] fitnah and [until] worship is
[acknowledged to be] for Allah.” {al-Bagarah (2): 193}

Imam Ahmad said in the narration of Fadl bin Ziyad: “I looked in the Mus-haf and I found
obedience to the messenger (sallAllahu "alayhi wassallam) mentioned in thirty-three instances.”
Then he began to recite, “So let those beware who dissent from the Prophet’s order, lest

fitnah strike them or a painful punishment.” {an-Noor (24): 63}

He repeated it and then said: “And what is fitnah? Shirk...and if any deviation was to fall into
his heart it could destroy him.” Then he recited, “But no, by your Lord, they will not [truly]
believe until they make you, [O Muhammad], judge concerning that over which they

dispute among themselves...” {an-Nisda’ (4): 65}

Abii Talib al-Mishkani said when it was said to him: “a people claim to follow the hadeeth yet
[in reality] incline to the views of Sufyan”, he said: I am amazed at a people who hear the
hadeeth and know the chains of transmission and their authenticity and then go towards the
views of Sufyan and others?! Allah has said: “So let those beware who dissent from the
Prophet’s order, lest fitnah strike them or a painful punishment.” {an-Noor (24): 63}
And do you know what fitnah is? Disbelief. Allah Says, “...and fitnah is worse than
killing.” {al-Bagarah (2): 191}

They claim to follow the hadeeth of Allah’s Messenger (sallAllahu ’alayhi wassallam)
yet their desires overcome them towards the opinions [of people]. If the one who
opposes his order has to beware of kuft, shirk or a painful punishment, this indicates that

he could be prone to kufr or a painful punishment.*'

40 Tbn ul-Qayyim, I'lam ul-Muwagqgqi’een, vol.1, p.50
41 Tbn Taymiyyah, as-Sarim al-Masliil, pp.56-57; the first narration is from Ahmad which can be found in Ibn Battah, al-
Ibanah, no.g7.




A saying which was oft-repeated among the Salaf was: “The quickest of people to apostate are
the people of desires.”*?

As the basis of the kufr of the people of the scripture was opposition to the messenger, Allah
Said, “They have taken their scholars and monks as lords besides Allah, and [also] the

Messiah, the son of Mary.” {at-Tawbah (9): 31}

There are two benefits in this noble ayah:

One: The reason for their kufr was due to their glorification of their scholars to the extent that
they neglected the right of Allah and His Messenger and Tahakum [referring judgement] to
them. from ’Adiyy bin Hatim who said: I went to the Prophet (sallAllahu ’alayhi wassallam)
and there was a gold cross around my neck. The Prophet (sallAllahu ’alayhi wassallam) said to
me: “O ’Adiyy, remove this idol” and I heard him recite from Stirat ul-Bara’ah: “They have
taken their scholars and monks as lords besides Allah, and [also] the Messiah, the son of

Mary.” {at-Tawbah (9): 31}

They did not worship them but if they made anything lawful they took it as lawful, and if they
prohibited anything for them they took it as prohibited.*

Two: in summarising the condemnation of what was done by the Jews and Christians brigs
attention to opposition to the Messenger in two aspects:

Tafreet [Neglect]: which was the aspect from the Jews which culminated in their slaying of the
prophets.

Ifrat [Excess]: as in the case of the Christians and their extremism.

This is of the miracle of the Qur’an and there has arrived a warning against this in a hadeeth,
wherein Allah’s Messenger (sallAllahu ‘alayhi wassallam): “...those before you were destroyed
by their abundant questioning and differing with their prophets. If I forbid you from something
stay away from it and if I instruct you with anything perform of it what you are able.” Agreed
upon. The Prophet’s statement “by their abundant questioning” - this is Ifrat [excess] and
Ghuluw [extremism]; and his saying “...and differing with their prophets” — this is Tafieet
[neglect] and fagseer [deficiency]. For this reason, al-Bukhari relayed in Kitab ul-I'tisam bi’l-
Kitab wa’s-Sunnah™ that this was of the Prophet’s Jawami’ ul-Kalim. Allah did not praise the

believers for following in such detail unless accompanied with good conduct, Allah Says,

42 Authenticated from Ibn Sirin as relayed in al-Fasawi, al-Ma’rifah wa’t-Tarikh, vol.3, pp.388-389; Ibn Battah, al-
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“And the first forerunners [in the faith] among the Muhajireen and the Ansar and those
who followed them with good conduct — Allah is pleased with them and they are pleased
with Him...” {at-Tawbah (9): 100}

Meaning: this is following with the outer and the inner.

Defeat Will Be Hurried on Account of Opposing the Messenger
Just as the followers of the messengers are aided, their opposers are humiliated, Allah Says,
“Indeed, those who oppose Allah and His Messenger are abased as those before them were

abased.” {al-Mujadilah (58): 5}

Allah’s Messenger (sallAllahu “alayhi wassallam) said: “Abasement and humiliation has been
made for the one who opposes my instruction.” Reported by Ahmad, and the hadeeth is hasan. It
has been explained by Ibn Taymiyyah as follows: Innovation [Bid’a] necessitates division, just
as Ahl us-Sunnah are based on Jama’ah [the congregation] and hence it is said: ‘Ahl us-Sunnah
wa’l-Jama’ah’, just as it is said: ‘Ahl ul-Bida’ wa’l-Firqah’ [the people of innovation and
division].*®

The intelligent people have agreed that the greatest reason for defeat is Tanazu’ [disputation],
the worse of which is when it is related to the deen. As Tandzu’ is due to tagseer [deficiency] in
obedience to Allah and His Messenger, Allah compared them both together in one ayah when
He Said: “And obey Allah and His Messenger, and do not dispute and [thus] lose courage
and [then] your strength would depart...” {al-Anfal (8): 46}

So as adherence to the Sunnah is the ship of salvation within the seas of differing, the Prophet
(sallAllahu "alayhi wassallam) instructed to adhere to it and said: ““Stick to my Sunnah and the
Sunnah of the Rightly-Guided Caliphs after me. Hold firm to it and bite onto it with the molars,
and beware of newly invented matters.” reported by Abti Dawood, at-Tirmidh1, Ibn Majah and
others and it is saheeh. Allah Says, “And do not be like the ones who became divided and
differed after the clear proofs had come to them.” /Ali "Imran (3): 105}

Means: whatever it comes from revelation unifies them and when they abandoned it they
differed. This is clear from the history of the Jews and Christians with their prophets, the
Christians followed what their monks had invented for them and abandoned some of what they
had been instructed to do. As a result, Allah placed enmity and hatred among them as Allah

Said, “And from those who say, ""We are Christians' We took their covenant; but they
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forgot a portion of that of which they were reminded. So We caused among them

animosity and hatred until the Day of Resurrection.” {al-Mai’dah (5): 14}

Ibn Taymiyyah said: This text is due to them abandoning some of what they were instructed
with then his abandonment is a reason for enmity and hatred spreading among them.*°
Likewise, the Jews abandoned some of what they had been instructed to do, Allah Says,
“They distort words from their [proper] usages and have forgotten a portion of that of

which they were reminded.” {al-Ma’idah (5): 13}

However, their abandonment was based on their well-known deficiency due to their dislike of
what Allah had revealed, as Allah Says, “...will surely increase many of them in
transgression and disbelief. And We have cast among them animosity and hatred until the

Day of Resurrection.” {al-Ma’idah (5): 64"

Ibn Taymiyyah said: The differing which occurred among those other than this religion was
more than the people of this religion. Whoever is closer in following the Prophets then the
difference among them is less. The differences which have been transmitted from the Greek and
Indian philosophers and their likes, this is a matter which is only enumerated by Allah. After
which there were differences invented by the Rafidah among us, and then the Mu’tazilah and
their likes, and then after that the different sects who ascribed to the Sunnah emerged along with
their differences such as that of the Kullabiyyah, Karramiyyah, Asha’irah and their likes. After
that are the differences among Ahl ul-Hadeeth, and they are have the less differences [among
themselves] than other sects do in their Ustl. This is due to their heritage being Prophetic and as
a result greater than the heritage of others, and hence the rope of Allah protected them due to
them holding firm to it, Allah Says, “And hold firmly to the rope of Allah all together and
do not become divided.” {Ali "Imran (3): 103}*

Of the pearls of Abu’l-Mudhaffar as-Sam’ant is where he said: What indicates that Ahl ul-
Hadith are People of Truth is that if you were to look at all of their classified works, from the
first of them to the last of them, past and present, despite their different lands and times, and
despite the distance between their lands, and their leaving in different abodes, will find that they
are upon one way in regards to creed which they do no depart from. They view in regards to it is
one and their action is one and you will not see any disagreement or splitting among them in

regards to anything however small. Rather, if you were to compile all which flows from their
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tongues which they relayed from their Salaf you will find that it is as if it had arrived from one
heart and flowed from one tongue. Is there any other proof for the truth clearer than this? Allah
says:“And hold firmly to the rope of Allah all together and do not become divided. And
remember the favor of Allah upon you — when you were enemies and He brought your
hearts together and you became, by His favor, brothers. And you were on the edge of a pit
of the Fire, and He saved you from it. Thus does Allah make clear to you His verses that
you may be guided.” {Ali "Imran (3): 103} But if you look at the Ahl ul-Ahwa’ wa’l-Bida’ you
will find that they are split, constantly differing and in sects and parties and it is almost unable
for you to find two of them in agreement in regards to creed. They make fabdi’ of each other
and they even make takfeer of each other wherein a son will make takfeer of his father, a man
will make takfeer of his brother, a neighbour will make takfeer of his neighbour and they are
always in disputation, hatred of each other and differing. Their lives come to an end without
them being in agreement, “...you may consider them to be united but in reality their hearts

are divided, that is because they are a people who do not think.” /a/-Hashr (59): 14}*

The intent of all of this is to clarify the onset of defeat for the one who opposes the Messenger
(sallAllahu "alayhi wassallam) and its swift arrival for such opposers due to their differing. It
was reported by Ibn Sa’d, al-Bayhaqi, Ahmad and others with a chain of transmission from a
number of Companions that they said: Allah’s Messenger (sallAllahu ’alayhi wassallam) sent

’ Abdullah bin Hadhafah as-Suhami, one of the six, to Kisra in order to invite him to Islam and
write an invite letter to him. *Abdullah said: “I gave him the letter from Allah’s Messenger
(sallAllahu "alayhi wassallam) and Kisra took it and tore it up. When this reached Allah’s
Messenger (sallAllahu “alayhi wassallam) he said: “O Allah tear up his dominion.” Kisra wrote
to Badhan, one of his ministers in Yemen, to “send two men from there to the Hijaz to this man
who wrote this letter to me.” Badhan sent Qahraman and another man with a letter [for the
Prophet] to take to Madeenah. The letter was givn to the Prophet and upon receiving the letter
Allah’s Messenger (sallAllahu ’alayhi wassallam) smiled and invited the two men to Islam and

its obligations.”

In another narration it says: when Allah’s Messenger (sallAllahu "alayhi wassallam) saw their
excessively long moustaches he said to them: “Woe to you! Who has instructed you to do
this?!” They replied: “Our lord [intending by this Kisra].” The Prophet (salldllahu "alayhi
wassallam) said to them: “However, my Lord has instructed to let the beard grow and trim the
moustache.” Then the Prophet (sallAllahu "alayhi wassallam) said: “Depart from me this today

of yours until you come to me tomorrow and I will inform you of what [ want.” The men came
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the next day and the Prophet (sallAllahu "alayhi wassallam) said to them: “Inform your
companion that my lord has tonight killed his lord Kisra.” And they found that this had indeed

occurred as the Prophet said.>

In this story, the Prophet (sallAllahu "alayhi wassallam) knew of the death of Kisra and its
approach due to how he dealt with his invite letter and he did not regard him as having any
sanctity as Allah had ordained to eliminate those who disrespect His Messenger and swiftly
bring forth the elimination, Allah Says, “Indeed, your enemy is the one cut off.” {a/-Kawthar

(109): 3}

And of the most apt outcomes is that Kisra was killed by his own son as mentioned by Ibn Hajar
in al-Fath®' and this is of the most complete miracles of instilling enmity among one nation, let
alone in one and the same home!? This is a realisation of when Allah Says, “And We have cast

among them animosity and hatred until the Day of Resurrection.” {al-Ma’idah (5): 64}

Compare the story of Kisra with that of Qaysar which was relayed by al-Bukharee and others
wherein Qaysar said to Abu Sufyan that Allah’s Messenger (sallAllahu "alayhi wassallam):

“... If what you have said is true, he will very soon occupy this place underneath my feet and I

knew it (from the scriptures) that he was going to appear but I did not know that he would be
from you, and if I could reach him definitely, I would go immediately to meet him and if | were

with him, [ would certainly wash his feet.”

Ibn Taymiyyah said: The Prophet (sallAllahu ’alayhi wassallam) wrote to both Kisra and
Qaysar yet neither embraced Islam. However, Qaysar respected the Prophet’s letter and
respected the messenger, as a result his dominion remained and it was said that the dominion
remained among his offspring, while that of Kisra, who tore up the letter from Allah’s
Messenger (sallAllahu ’alayhi wassallam) and mocked him (sallAllahu "alayhi wassallam), was
totally torn up and Kisra himself was killed by Allah, and nothing at all remained of his
dominion. This, and Allah knows best, is a realisation of Allah’s Saying, “Indeed, your enemy
is the one cut off.” {al-Kawthar (109): 3} Whoever cuts off from him, has hatred to him and
has enmity to him will be eliminated by Allah and nothing of his influence will remain. It has

been said: it has been revealed in regards to al-’As bin Wa’il, "Ugbah bin Abee Mu’eet or Ka’b
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ibn Ashraf. And you have surely seen what Allah did with them and as is said: “the flesh of the

scholars is poison” then how about the flesh of the Prophets (*alayhis-salam)?!>?

I say: contemplate on Ibn Taymiyyah’s words: “and it was said that the dominion remained
among his offspring” even though he was speaking about Heraclius after he had read the
Prophet’s letter. Ibn Taymiyyah also said: This is like what a number of trustworthy Muslims
from the people of figh and experience have narrated to us about what they have experienced
often while at the fortified coastal defences at the northern Levant. When the Muslims were
surrounded by the Banu Asfar during our time they said: “we at a famous city at one of the
fortified ports and we challenged by those people [disbelievers] and we nearly despaired as the
people were cursing Allah’s Messenger (sallAllahu "alayhi wassallam) and dishonouring him.
As a result of this we knew that the conquest would be soon and easy. It was not a day or two
days and we had defeated them and conquered the place and a tremendous battle took place.”
They said: “it was to the extent that we viewed that it was a glad tiding of an immediate
conquest when we heard them cursing the Prophet, though we had anger for what they said.”
Some of the trustworthy companions narrated to me that the Muslims in the West are like this
with the Christians, and it is the sunnah of Allah that He will punish His enemies, at times with

a punishment from Him and at other times at the hands of His believing servants.*

Ibn Taymiyyah also said: Strat ul-Kawthar — how tremendous it is as a Siirah! How abundant
are its benefits despite its brevity! The reality of its meaning is known from the end of it, as
Allah, Glorious and Exalted, cuts off the enemy of His Messenger from all good. He cuts off his
remembrance, people, wealth and property and as a result will lose in the Hereafter. He cuts off
his life so that he cannot benefit from it and not increase his righteous provisions; He cuts off
his heart, so that he does not have any consciousness of goodness and is inappropriate to
understand or love it and have Tman in His Messengers; He cuts off his actions, so that he does
not use them for obedience [to Allah]; He cuts him off from support, so that he finds no
supporters or helpers; He cuts him off from all acts of proximity and righteous actions, unable to
taste their sweetness as his heart has been exiled from it. This is the reward for those who have
enmity to the messenger (sallAllahu "alayhi wassallam) and reject him due to desire, followers,
teachers, leaders or seniors. This is like one who has enmity to the verses and ahadeeth of
Allah’s Attributes and interprets them in a way other than what Allah and His Messenger
intend, or deems them in a way which concurs with his own Madhhab of the Madhhab of his

sect, or he even may prefer that such verses regarding Allah’s Attributes were not revealed or
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that such ahadeeth regarding Allah’s Attributes were not uttered by the Prophet (sallAllahu
‘alayhi wassallam). Of the strongest signs of his enmity an dislike to these verses and ahadeeth
is that if he hears them being used as proofs by Ahl us-Sunnah as the truth indicates he has
enmity and aversion to that in his heart. So what enemy to the Messenger is worse than this?
Likewise, is the case for the one who prefers the words of people and their sciences over the
Qur’an and Sunnah, and if he was not an enemy to what has been brought by the messenger he
would not do that. To the extent that some of them forgot the Qur’an after memorising it due to
be becoming preoccupied with the words of so and so. Therefore, be warned to the utmost O
man against disliking something which has come from the messenger (sallAllahu "alayhi
wassallam). Also be warned of rejecting him due to your desire or based on supporting your
Madhhab or Shaykh, or due to your preoccupation with desires or the dunya. Allah did no
obligate obeying anyone except for His Messenger and to take whatever he came with. If a
servant of Allah was to oppose all of the creation and follow the messenger then Allah will not
ask him about opposing anyone. Those who are to be obeyed are obeyed out of following the
messenger, while those who instruct to doing something contrary to what the messenger has

instructed, one is not to obey him - so know that. Listen, obey, follow and do not innovate.**

54 Tbn Taymiyyah, Majmu’ al-Fatawa, vol.16, pp.526-529




Fifth Principle: Refuting the Opposer is a Part of Instructing
the Good and Forbidding the Evil

I wanted to include this section within my research as [ wanted to outline my basis of criticising
some who appear to me to have erred in da’wah to Allah generally, and in the topic of this book
specifically. As most of the Islamic groups operate based on what has been called “personal
criticism” and abort instructing good and forbidding evil, thereby removing the greatest
battlefront of the Muslims all in order to “cover the Muslims” as it claimed at times, and to
“have a unified plan against the disbelievers” at other times, or other emotional reasons which

cause the minds to be confused in a time of academic weakness.

[Shaykh Bakr Abt Zayd said]:Those who constantly speak in regards to rejecting void
criticisms, even though some of them intend rectification and good, do however have weakness
and weak decisiveness and have a weak comprehension of the truth and accuracy yet in reality it
is a type of fleeing the battlefield when it is enraging at the location where the deen needs to be
protected. At this instance, the one who is silent about speaking the truth is like the one who
speaks falsehood in sin. Abt *Ali ad-Daqaqgah said: “The one who is silent about the truth is a
silent devil, while the one who speaks with falsehood is a talkative devil.” The Prophet
(sallAllahu "alayhi wassallam) informed of the division of this Ummah into seventy-three sects
while one will be saved and this sect is that which adheres to the Prophetic manhaj. So they
want the Ummah to stick to this one even though there are many contradictory creedal
differences [in the Ummah], or do they want to call to unity yet at the same time undermine

tawheed? So beware. They do not have any proof for this except for some void views, such as:




- Not causing disunity from within
- Not to cause attacks from outside

- Not to cause differences among Muslims

[Those who adopt this stance operate based on the principle]: “we co-operate with what
we agree upon and excuse each other for what we differ on”. The weakest of Tman is to
say to such people: “have the people of falsehood remain silent in order for us to also
remain silent? Or are they attacking the creed? So how can you request us to remain
silent?!” The Muslims should not follow the example of the yahood who differ over
their book yet manifest unity and for this Allah deemed them to be lying when He said,
“You think they are together, but their hearts are diverse.” {al-Hashr (59): 14}
The reason for them to be cursed was due to what Allah mentioned that “Cursed were
those who disbelieved among the Children of Israel by the tongue of David and of
Jesus, the son of Mary. That was because they disobeyed and [habitually]
transgressed.” {al-Ma’idah (5): 78}

[The Shaykh Bakr Abii Zayd said]: For this reason, if you see someone refuting the opposer
regarding irregular figh views or statements of innovation — thank him for defending the deen
according to his ability and do not regurgitate that void statement [that “why do they not refute

12

the secularists instead?!”’], as the people have talents and skills and refuting falsehood is
obligatory regardless of a person’s level and every Muslim is in defence of his religion.®
The basis of this section is derived from the transmitted texts regarding instructing good and
forbidding evil, such as where Allah Says, “And let there be [arising] from you a nation
inviting to [all that is] good, enjoining what is right and forbidding what is wrong, and

those will be the successful.” {Ali "Imran (3): 104}

Ibn Taymiyyah said: To instruct the sunnah and forbid innovation — this is instructing good and

forbidding evil and it is of the most virtuous righteous actions.”’

It is inappropriate for the Islamic groups today to close their hearts to critiques as critiques are
an aspect of establishing justice and Allah ordered us to be just with them, our own selves and
the people of our religion, Allah Says, “O you who have believed, be persistently standing
firm in justice, witnesses for Allah, even if it be against yourselves or parents and relatives.

Whether one is rich or poor, Allah is more worthy of both. So follow not [personal]
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inclination, lest you not be just. And if you distort [your testimony] or refuse [to give it],

then indeed Allah is ever, with what you do, Acquainted.” {an-Nisa’ (4): 135}

To “distort [one’s testimony]” is to lie and refusal is to hide the truth as Ibn Taymiyyah stated.”®
Thus, how can a believer claim to be involved in da’wah yet hide errors for political expediency
and flattery?! There is no doubt that the concern and protective jealously [Gheerah] which Allah
has placed in the hearts of every believer regarding Allah’s Sanctities is what moves a Muslim
to establish this obligation [of refuting the opposers], as the Prophet (sallAllahu ’alayhi
wassallam) said: “Indeed, Allah has Protective Jealously and the believer has protective
Jjealously, the protective jealously of Allah is affected when the believer does that which Allah
has prohibited.” Agreed upon. If it was the case that every time a believer wanted to establish
something it was said to him “now is not the time because the disbelievers are attacking us”,
when will his errors be known? When will he refrain from them? And when will the sick be
cured and the weak be given strength? It was narrated by Abt Hurayrah (radi Allahu "anhu)
from Allah’s Messenger (sallAllahu ‘alayhi wassallam) that he said: “The believer is the mirror
to another believer, the believer is the brother to another believer, he safeguards his property

and defends behind his back.”’

It is not Muwalah [allegiance] to the believers to support your brother on falsehood based on the
argument “we are fighting against the communists right now”, from Anas (radi Allahu "anhu)
that Allah’s Messenger (sallAllahu "alayhi wassallam) said: “Help your brother be he an
oppressor or oppressed.” It was said: “O Allah’s Messenger, we know how to help him if he is
oppressed, but how do we help him if he is an oppressor?” The Prophet (sallAllahu "alayhi
wassallam) replied: “To prevent him from oppression.” Reported by al-Bukhart and Muslim
and in the narration from Muslim via Jabir who said: “If he is an oppressor then forbid him

from it, that is helping him.”

Ibn Taymiyyah said:It is obligatory to punish all who ascribe to them, defend them, praise them,
glorify their books, is known to assist and support them, dislikes speaking about them, or makes
excuses for them by saying “it is not known what these words actually mean” or [by saying]
“who said that he authored this book?” — and the likes of such excuses which are not uttered
except by an ignoramus or Munafiq. Rather, it is obligatory to punish all who know their true

condition and punishing them is of the greatest obligations as they corrupt the minds and deen
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of many, including the Mashayikh, *Ulama, kings and leaders and they strive throughout the
earth seeking to cause corruption and block from Allah’s Path.®

Refuting the oppose is defending Islam from two aspects:

One: the external danger, which is from the encroaching disbeliever who does not know the
light of Islam and strives to plot against Islam and Muslims. this requires creedal, spiritual,
political and governmental resistance.

Two: the internal challenge within the Ummah via the spread of sects which affect the hearts pf
the youth from the Ummah. This internal challenge, which comes in the clothing of the religion,
represents an attempt to destroy the capital — the believers. Those who strive to adhere to the
Book and Sunnah, the Ta’ifah al-Mansurah, have abundant fortune and a lofty status in averting
loss from the Ummabh via their referring people back to the Book and Sunnah. This is conducted
via nullifying what is presented by those sects and their falsehood and placing their views in the

scale of the Divine Legislation.®’

Ibn Taymiyyah stated in regards to the differentiation in dealing with the Khawarij and the
kuffar, when discussing some of the ahadeeth which apparently indicate that the Khawarij are
totally worse than the kuffar: The way of the Muslims has remained on this understanding, they
did not deem them to be apostates akin to those who as-Siddeeq (radi Allahu anhu) fought
against. This is even though Allah’s Messenger (sallAllahu "alayhi wassallam) in the authentic
ahadeeth instructed that they be fought against. What has been relayed that “they are the worst
people to be killed under the heavens, and whoever is killed by them is of the best to be killed.”
In the hadeeth which is reported by Abii Umamah, at-Tirmidhi and others®?, meaning that: they
are the worse to the believers than others. There are none more evil to the believers than them.
Neither the Jews nor the Christians, as they [the Khawarij] strive to kill all Muslims who do not
agree with them and they deem their blood as permissible to shed and the wealth and property
permissible to confiscate and their children permitted to kill, all the while making takfeer of the
Muslims. They [the Khawarij] do this religiously due to their immense ignorance and their
misguided ignorance.

Meaning: that generally the Khawarij are less in criminality than the disbelievers as “they fled
from kufr”. However, in regards to the calamities which they cause for the Muslims, then they
are worse than the disbelievers. Indeed, the kuffar do not even attack the believers more than
those Khawarij. As a result, their punishment in this life is brought forward over others,

contemplate on what Ibn Taymiyyah states in this regard:
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The punishment in this life is so as to avert his harm from the Muslims even though in

the Hereafter he could be better than the one who was not punished. This is just like a

Muslim who is punished for transgressing against the Hudtid while the Jewish and

Christian people of dhimmah are not punished — in the Hereafter the Muslim will be in a

better situation than them.

Memorise this and cling on to it by the molars so that when those soldiers of falsehood who
strive for innovation come before you and say “if you are not with us, then you are against us”
or say “you aim your arrows against your brothers, while the secularists and communists are
more active in spreading their ideas”!? Ibn Taymiyyah said: When Allah’s Path, Deen, Minhaj
and Shar’ is purified, it is obligatory as a collective responsibility on all Muslims to avert the
transgression and enmity of them according to the agreement of the Muslims. If not for those
whom Allah has brought to establish this so as to avert the harm of those [people of innovation]
the deen would be corrupted. The corruption of the deen is more significant than the harm of the
enemies from the people of war who assume control [of parts of Muslim land]. This is because
those [people of war| when they gain control they do not corrupt the hearts and the deen which
is within the hearts. As for those [people of innovation] they corrupt the hearts from the outset
and the Prophet (sallAllahu "alayhi wassallam) said: “Allah does not look at your images and

your wealth, rather He looks at your hearts and actions. 64

Why Did the Jam’iyyat ul-’Ulama ul-Muslimeen al-Jaza’ireen [Society of Algerian
Muslim Scholars] Refute the Deviant Sects, Such as the Siifi Cults, More Than Concern
with Refuting Atheism Even with the Presence of French Colonialism?

This doubt, which is prevalent on the tongues does not emanate from the methodology of the
Salaf, was answered by Shaykh Muhammad al-Basheer al-Ibrahtmi (rahimahullah): 1t is not
distant to say “the spread of superstition and misguidance from the Stff cults among the
Ummah has a major impact in spreading deviation among the children of the Ummah who
studied among Europeans who are ignorant of the realities of the deen.” The regard these
misguided cult practices as being the deen, so when any knowledge or intelligence is presented
to them they do not regard it as being knowledge and intelligence and thus reject it and thereby
reject the deen out of transgression and ignorance. This is one of the crimes of the Siiff cults on
the deen. Have you not seen that the rejection the Sufi cults is also rejection of atheist deviations
in some of their meanings. You may have read recently an article by a Tunisian writer who

criticises the Jam’iyyat ul-’Ulama for neglecting this aspect of the corruption of atheism and
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excuses the ’Ulama of Zayttinah for emphasising that which the Jam’iyyat ul-’Ulama [of
Algeria] have not addressed, and for resisting this atheism in a manner which deserves
gratitude. However, this noble wrtier overlooked tge fact that the Jam’iyyat ul-’Ulama was not
at all silent about atheism and rather in fact challenged it in its main locations.®

Allahu Akbar, look how powerful the Salaff manhaj is! And see how weak the groups and
parties are! As a result, challenging those [people of innovation] protects the abodes of the
Muslims from attack and is a jihad against the hypocrites who penetrate the ranks of the
Muslims, Allah Says, “O Prophet, strive against the disbelievers and the hypocrites and be

harsh upon them. And their refuge is Hell, and wretched is the destination.” {at-Tahreem

(66): 9}

Ibn ul-Qayyim stated: “Likewise jihad against the Munafigeen is only by conveying the proofs,
if not then they are under the domination of the people of Islam, Allah says: “O Prophet, fight
against the disbelievers and the hypocrites and be harsh upon them. And their refuge is

Hell, and wretched is the destination.” {at-Tawbah (9): 73}

Jihad against the Munafiqeen is more difficult than jihad against the disbeliever as it is

jihad for special ones from the Ummah and the inheritors of the Messengers and those

who establish it are individuals in the Ummah who are involved in it and support it; and

even if they are few in number they have great estimation with Allah.

As those people [hypocrites and people of innovation] hide within the ranks of the Muslims
their conditions are hidden from most people and clarifying their condition is thus an obligation
on us, this is certain. For this reason, Ibn Taymyyah said: Though the people [of innovation]
may not be hypocrites they are however those who listen to hypocrites and their words deceive
them to the extent that they believe them to be the truth, even though it opposes the Book. They
then become callers to the innovations of the hypocrites as Allah Says,“Had they gone forth
with you, they would not have increased you except in confusion, and they would have
been active among you, seeking [to cause]| you fitnah. And among you are avid listeners to

them. And Allah is Knowing of the wrongdoers.” {at-Tawbah (9): 47}

There has to be a clarification of their condition as in fact the fitnah with them is worse
and they could fall into the innovations of the hypocrites which seek to corrupt the deen.
Thus, there has to be warning against such innovation even if that necessitates

mentioning [their] names and specifically [naming] them. And if they have not received
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these innovations from a hypocrite they still say them thinking them to be guidance,
good and part of the deen; and even if they are not like that their condition still has to be
clarified.®’

As for their challenge from outside, then an enemy does not enter your abode unless the window
is open or weak and easy to break through. The deviant sects are like a wide open window for
which the kuffar can gain entry with ease. Are the Muslims ignorant of the impact of the
Soofees in aiding the colonialism of the Muslim lands by supporting the kuffar?®

Ibn Taymiyyah stated about the Rafidah-Shi’a:

They seek the aid of the kuffar against the Muslims and we have seen that they were
with the disbelieving enemy against the Muslims. This is what happened with Genghis
Khan the king of the disbelieving Mongols, and the Rafidah aided him against the
Muslims. The Rafidah also aided his son Hulagu Khan when he arrived to Khurasan, al-
’Iraq and Sham, and this is so well-known for it to be hidden from anyone, they were his
greatest aiders outwardly and inwardly. The minister of the Caliph in Baghdad, who was
called Ibn al-’ Alqami, plotted against the Caliph and the Muslims and strove to cut
Muslim military expenditure and thereby weaken the army. Ibn al-’ Alqam also forbade
fighting against the Mongols and plotted a number of plans to the extent that in the end
the Mongols attacked Baghdad and slaughtered the Muslims. It has been said that ten
thousand thousand [i.e. ten million] were killed or more or less...and when the Muslim
were defeated Ghazan Khan took the horses, weapons and prisoners of war and sold
them to the kuffar and Christians of Cyprus and the rest were entered into the Mongol
army. They [the Rafidah] were more harmful to the Muslims than all of their

enemies...%

I say: for this reason our Imams had more understanding than to comprise to those who deviated
from the manhaj of the Salaf. Rather, they viewed it was a jihad against them and that this was
the greatest of the two forms of jihad. This is as Yahya bin Yahya, the Shaykh of al-Bukhar1 and
Muslim stated: “Protecting the Sunnah is better than jihad.”’® While al-Haraw1 reported with a
chain of transmission up to Nasr bin Zakartya who said: I heard Muhammad bin Yahya adh-
Dhuhalt say: I heard Yahya bin Yahya say: “Protecting the Sunnah is better than jihad in
Allah’s Path.” Muhammad asked Yahya: “A man gives his wealth and tires himself and strives
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[in fighting in Allah’s Path], yet this is better than it?” Yahya replied: “Yes, much better!””" Al-
Humaydi, the Shaykh of al-Bukhari said: “By Allah, that | wage war against those who reject
the hadeeth of Allah’s Messenger is more beloved to me than I wage war against a number of
Turks [i.e. the disbelieving Mongols].””* I also found the like of this from those who are of a
higher generational level than al-Humaydi,” Asim bin Shumaykh said: ‘I saw Abii Sa’eed [i.e.
al-KhudrT] after he had become old in age saying “May they be fought [i.e. the Khawarij], this is

more glorious to me than fighting a large number of Turks [disbelieving Mongols].””” 7

I say: for this reason, Ibn Hubayrah stated in the hadeeth of Abii Sa’eed about fighting the
Khawarij:

Within the hadeeth is the emphasis that fighting the Khawarij takes precedence over fighting the
Mushrikeen and the wisdom in this is that fighting against the Khawarij involves preserving
Islam’s capital whereas fighting against the people of shirk is akin to an additional profit.

Preserving one’s capital takes precedence.”*

Abii *Ubayd al-Qasim bin Sallam stated: The one who follows the Sunnah is like one who holds
on to a hot coal, and today such a person is better than one who strikes with swords in the path

of Allah.”

Ibn ul-Qayyim stated: “Jihad with the clear proofs and the tongue; Comes before Jihad with the

sword and the spear.””

Using Harshness in Refuting Innovators Does Not Mean “Allegiance to the Kuffar”
Whoever finds within my research a degree of harshness with the oppose may not handle it and
might even say “he speaks about his brothers yet is silent about his enemies!” Thus, it should be
known that the basis in instructing good and forbidding evil is softness and gentleness, as Allah
Says,“Invite to the way of your Lord with wisdom and good instruction, and argue with

them in a way that is best.” {an-Nah! (16): 125}

7t Al-Harawi, 1, Q.111-a

72 Ibid. p.228 — Shibl (ed.)

73 Reported by Ibn Ab1 Shaybah, vol.15, p.303; Ahmad, vol.3, p.33.

74 Tbn Hajar, Fath ul-Bari, vol.12, p.301

75 Tarikh Baghdad, vol.12, p.410

76 Shaykh Muhammad Khaleel Harras, Sharh ul-Qaseedah an-Nuniyyah, vol.1, p.12; also refer to Ibn Taymiyyah, al-
Jawab as-Saheeh, vol.1, p.237.




And Allah Said to Masa and Hartin:“Go, both of you, to Pharaoh. Indeed, he has
transgressed. And speak to him with gentle speech that perhaps he may be reminded or

fear [Allah].”” {TaHa (20): 43-44}

The Prophet (sallAllahu ’alayhi wassallam) said: “Rifq is not found in anything except that it
adorns it and it is not removed from anything except that it disfigures it”, as relayed in Saheeh
Muslim. However, if the one being advised does not change except via a degree of harshness
then there is no problem in utilising it, even with Muslims. did you not see that Allah permitted
fighting on that and there is no harshness after fighting, Allah Said,“And if two factions among
the believers should fight, then make settlement between the two. But if one of them
oppresses the other, then fight against the one that oppresses until it returns to the
ordinance of Allah. And if it returns, then make settlement between them in justice and

act justly. Indeed, Allah loves those who act justly.” {al-Hujurat (49): 9}

A Muslim could be harsher with his own brother more than with his enemy, did you not see
how Misa was gentle with the Pharaoh yet harsh with his own brother Hariin, to the extent that
it is mentioned in the story:*[Aaron] said, “O son of my mother, do not seize [me] by my

beard or by my head.” {TaHa (20): 94}

Can anyone try to accuse Misa of being hard on his brother yet soft with one of the
Tawagheet?! Indeed, perhaps the Prophet (sallAllahu "alayhi wassallam) was harsh with one of
the *Ulama from the Companions if they erred. For example, when Mu’adh lengthened his
prayer when he led the people, the Prophet (sallAllahu "alayhi wassallam) said to him: “Are you
causing fitnah O Mu’adh?” Agreed upon. Compare this with the Prophet’s gentleness with the

Bedouin who urinated in the Masjid, as is found in Saheeh Bukhart and others.

The Prophet (sallAllahu "alayhi wassallam) also said to Usamah bin Zayd (radi Allahu 'anhu)
when he killed a Mushrik who had uttered the Shahadah: “O Usamah! Did you kill him after he
said ‘la ilaha il Allah’?!” Usamah replied: “He kept on repeating it until I wished that I had not
become a Muslim before that day.” Usamah benefitted from this harshness in advising during
the days of the tribulation after the assassination of *Uthman (radi Allahu ’anhu) and held in
high esteem Muslim life. Adh-Dhahabi said: Usamah greatly benefitted from the day when the
Prophet (sallAllahu "alayhi wassallam) said to him: “How?! With ‘la ilaha il Allah’ O
Usamah?!” He then began to withhold, he stayed at home and did good.”’
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I say: Allahu Akbar! What immense prophetic cultivation! And how vile is the cultivation of
Hizbiyyah which has forbidden the principle of “refuting the opposer” yet at the same time their
children of Hizbiyyah are lax in regards to preserving Muslim life! Shedding Muslim blood in
the name of jihad and there is almost no tribulation except that they have ignited it. This is the
result of the compromises which they have with each other based on the supposed
preoccupation with the kuffar and what they are doing. For this reason, Ibn Taymiyyah said:
The believer to another believer is like a hand which washes the other. The dirt

may not be removed except by a degree of harshness however [this harsh

scrubbing] will result in cleanliness.”

Thus, this leniency which is used by many Islamic groups and parties with certain individuals
and groups is foolishness and idiocy which often results in preparing the enemies against the
Muslims. It is not to be regarded as “allegiance to the kuffar” as it increases them in
misguidance due to the lack of feeling that any crime has been committed. Moreover, harshness
at times with Muslims is motivated by concern for them and the desire to strive to unite the
ranks and close any cracks in order to prevent any filth from entering into the heart. For this
reason, al-’Allamah *Abdul’ Azeez bin Baz stated under the heading ‘The Evidences for

Exposing the Errors of Some Writers’:

There is no doubt that the perfect and complete Divine Islamic Legislation has arrived to
warn against extremism in religion and instruct to invite to the way of truth with
wisdom, good preaching and discussing in ways which are better, as Allah Says,“O
Prophet, strive against the disbelievers and the hypocrites and be harsh upon

them.” {at-Tahreem (66): 9}

And Allah Says,“O you who have believed, fight those adjacent to you of the
disbelievers and let them find in you harshness. And know that Allah is with the
righteous.” {at-Tawbah (9): 123}

And Allah Says, “And do not argue with the People of the Scripture except in a way
that is best, except for those who commit injustice among them...” {al-Ankabit

(29): 46}

As for one who does not benefit [from the gentle approach] and continues in oppression,
kufr and fisq in his actions, and does not take heed to the admonition and advice — it is

obligatory to take such a person by the hand and treat him with harshness as he deserves
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and implement on him whatever punishment is suitable be it the Hadd [capital

punishment], 7a zeer [discretionary punishment], Tahdeed [threat] or Tawbeekh

[reprimand] so that he stops, takes admonishment and refrains from his falsehood.”

What is apparent also from the flattery which the Islamic groups and parties direct to the people
of innovation, along with silence about their errors, is that they have limited the path for the
return of Muslim honour to the ballot box and as a result they do not get involved in criticisms
so0 as to gain votes. Allah has also decreed an amount of opposers ascribed to Islam and thus we
have to traverse the path of Tasfiyah [purification] as Allah has obligated on us the Divinely
Legislation to refute, as we have explained in this section. Moreover, Allah has decreed
elevation for the people of knowledge and learning as I explained in the two sections prior; we
also traverse the path of Tarbiyah [cultivation] and that will be explained in the forthcoming

section.

Sixth Principle: Tasfiyah [Purification] and Tarbiyah

[Cultivation]

If we explain that the elevated status of the Ummah is linked to knowledge and action, the
reality however is that the Ummah has greatly differed in regards to the methods [of knowledge
and action] and as a result things which are not from Islam have been ascribed to it. there is no
way to be liberated from the humiliation which has been placed upon us except via referring
back to the correct deen as has been relayed from Ibn *Umar that the Prophet (sallAllahu "alayhi
wassallam) said: “If you follow ‘Inah, become satisfied with agriculture, follow the tails of cow
(become preoccupied with worldly affairs) and leave fighting in the way of Allah, then Allah
will cause you to be subjugated and suffer humiliation, which will not be lifted until you return
to your Deen. %’

This obligates rushing to realise what will remove this humiliation from us, which is by
referring back to the pure sources of revelation: the Book and Sunnah with the understanding of
the Salaf us-Salih, the people of the first three generations. If the hand of distortion reaches out
towards the purity of Islam and is able to pollute it and disfigure its beauty, then Tasfiyah
[purification] from everything which has entered becomes one of the greatest obligations so
long as the truth which Allah sent His Prophet with has been guaranteed to remain up until the
heavens and earth disappear, Allah Says, “Indeed, it is We who sent down the Qur’an and

indeed, We will be its guardian.” {al-Hijr (15): 9}
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If this distortion reaches people they will be unable to differentiate between it and what is halal
and haram, and people will be in a state of confusion. As relayed in the hadeeth from Muslim
from ’Iyyadh bin Himar al-Majash’1 that Allah’s Messenger (sallAllahu ’alayhi wassallam) said
one day in a sermon: “My Lord has instructed me to teach you that which are ignorant of, and
from what He has taught me today is that: all wealth and property which I have conferred upon
them is lawful for them. I have created My servants as one having a natural inclination to the
worship of Alldah but it is Satan who turns them away from the right religion and he makes
unlawful what has been declared lawful for them and he commands them to ascribe partnership
with Me, although he has no justification for that. Allah looked at the people of the world and
He showed hatred for the Arabs and the non-Arabs, but with the exception of some remnants
from the People of the Book. And He (further) said: “I have sent you in order to put you to test
and put (those to test) through you. And I sent the Book to you which cannot be washed away by
water, so that you may recite it while in the state of wakefulness or sleep.” Allah commanded
me to burn (kill) the Quraysh. I said: My Lord, they would break my head (like the tearing) of
bread, and Allah said: “You turn them out as they turned you out, you fight against them and
We shall help you in this, you should spend and you would be conferred upon. You send an
army and I would send an army five times greater than that. Fight against those who disobey
you along with those who obey you. The inmates of Paradise are three: One who wields
authority and is just and fair, one who is truthful and has been endowed with power to do good
deeds. And the person who is merciful and kind hearted towards his relatives and to every pious
Muslim, and one who does not stretch his hand in spite of having a large family to support.”
And He said: The inmates of Hell are five: the weak who lack power to (avoid evil), the
(carefree) who pursue (everything irrespective of the fact that it is good or evil) and who do not
have any care for their family or for their wealth. And those dishonest whose greed cannot be
concealed even in the case of minor things. And the third. who betray you. morning and
evening, in regard to your family and your property.” He also made a mention of the miser, the
liar, those who are in the habit of abusing people, and using obscene and foul language.”

As the period of Jahiliyyah was as described above in the hadeeth, Allah Sent His Prophet
(sallAllahu ’alayhi wassallam) so as to purify His deen and to teach Islam in the way which
pleases Him. This is the principle of Tasfiyah and Tarbiyah. Within the da’wah of Islam and
tawheed a person will not be cultivated in a sound manner until he frees himself from the vices
of shirk, for this reason Allah Said:*“So whoever disbelieves in Taghut and believes

in Allah has grasped the most trustworthy handhold with no break in it. And Allah is
Hearing and Knowing.” {al-Bagarah (2): 256}

In regards to the Legislation, a person will not be cultivated in a sound manner until he frees

himself from innovation and it was for this reason that the Prophet (sallAllahu "alayhi




wassallam) stated in every Friday sermon the importance of adhering to the correct deen as
outlines in the Book and Sunnah and warned from corrupting it with innovation. It was reported
by Muslim from Jabir who said: if Allah’s Messenger (sallAllahu "alayhi wassallam) gave a
sermon his eyes would turn red, he would raise his voice and he would become angered as if he
was rallying troops and he would say: “Your days and your nights” and he would say: “I and
the final hour have been sent like this” and he would cross his fingers, and he would say “To
proceed: the best of speech is the Book of Allah and the best of guidance is the guidance of
Muhammad, and the worst of affairs are the newly-invented matters in the religion, for every
innovation is misguidance.” He would repeat this sentence as a proof of its foundational basis
and its importance. Therefore, in conclusion: this principle of Tarbiyah and Tasfiyah means:
tasfiyah [purification] of Islam from all which has entered into it, and Tarbiyah of the people on
this basis of Islam which is Tasfiyah of tawheed from shirk, and the sunnah from bida’; figh
from newly invented views; manners from destructive and vile manners; and authentic

prophetic ahadeeth from false ahadeeth, and likewise.®!

Application
Shaykh Muhammad Nasiruddeen al-Albani met with Ali bin Haj, the spiritual leader, as they
say, of the Algerian political party al-Jubhat ul-Islamiyyah li Ingadh [ The Islamic Salvation
Front, aka ‘FIS’]. Shaykh al-Albani wanted to discuss with them and he had heard that
supporters of the party had numbered into millions. The Shaykh asked ’Ali bin Haj: “Do all of
those who support your party know that Allah is Established above His Throne?” After
some toing and froing from ’Ali bin Haj, he said: “we hope that is the case!” Shaykh al-Albani
said to him: “Leave off the political answers!” Then ’Ali bin Haj answered in the negative [i.e.
that most of the supports of FIS do not know if Allah is Established above the His Throne].
Then Shaykh al-Albani said to him: “What you now say is enough for me.”?

This answer shows the principle of Tasfiyah and Tarbiyah and by which the Jihadiyah forms
of preaching can be weighed up with, as whoever is unable to purify the beliefs of his

supporters and followers, and cultivate them on the sound creed, will be also unable to purify

manners and regulations of the Ummah. Allah Says,
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“Indeed, Allah will not change the condition of a people until they change what is in

themselves.”{ar-Ra’d (13): 11}

Further, jihad itself can only be with an Ummah which has united hearts as such harmony brings
victory, Allah Says “And remember when you were few and oppressed in the land, fearing
that people might abduct you, but He sheltered you, supported you with His victory, and
provided you with good things — that you might be grateful.” {al-Anfaal (8): 26}

If the hearts are not united on the Salafi creed the people will be in disputation for which their
unity over the ballot box will be of no avail to them. Allah Said when addressing the Prophet’s
companions:

“So if they believe in the same as you believe in, then they have been [rightly] guided; but
if they turn away, they are only in dissension, and Allah will be sufficient for you against

them. And He is the Hearing, the Knowing.”{al-Baqgarah (2): 137}

Whenever there is gathering based on political rabble the beginning will start off with tamyir’
[watering down issues and being soft with others for political expediency] yet end with division,
separation and tabdi’ [deeming others as innovators]. This is because their gathering of bodies
was temporary as their hearts were still divided. I cannot find a a more truthful description for
them than Allah’s Saying, “You think they are together, but their hearts are diverse.”
{al-Hashr (59): 14}

Allah has promised good succession for those who worship Him alone without shirk, He Said,
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“Allah has promised those who have believed among you and done righteous deeds that
He will surely grant them succession (to authority) upon the just as He granted it to those
before them and that He will surely establish for them (therein) their religion which He
has preferred for them and that He will surely substitute for them, after their fear,
security, (for) they worship Me, not associating anything with Me.” {an-Nir (24): 55}

It is not permissible to refer to historical examples in aversion to this Qur’anic text so as to
contradict it, as a Muslim has to stop at the text and Allah Says “So do not assert similarities

to Allah. Indeed, Allah knows and you do not know.” {an-Nah! (16): 74}




As for Shaykh al-Albant restricting his question to the issue of al-Istiwa’ then this was due to
the issue between one of the differentiations between the people of sunnah and the people of
ahwa’ [desires], and as it was a basic belief which was known in the society of the Prophet
(sallAllahu "alayhi wassallam) which conquered the world and led nations, to the extent that
even the slave and shepherd girls knew it and thus Shaykh al-Albant tested the head of FIS
regarding it.

Thus, it is a Salafi way despite the noses of the opposers. Muslim reported from Mu’awiyah
bin al-Hakam as-Sulami who said: I had a slave girl who watched over sheep that I had between
Uhud and Juwaniyyah. One day, I went out to check on my sheep and discovered that a wolf
had devoured one of them. Since I am just a human from Bani Adam, (I became angry) and hit
her. I then went to the Messenger of Allah (sallallahu ’alayhi wassallam) (and told him what I
had done) and he took me to account for it. So I then said “O Messenger of Allah, will you now
free her?” He said “Bring her to me.” So I brought the slave-girl before him and he (sallallahu
‘alayhi wassallam) asked her: “Where is Allah?” She said “Above the heavens (fi’s-Sama’).”
Then he (sallallahu "alayhi wassallam) asked her: “And who am I?” She replied “You are the
Messenger of Allah.” The Messenger of Allah (sallallahu ’alayhi wassallam) said “Free her,

for indeed she is a believer.”

Contemplate, may Allah have mercy on you, this was the society which used to wage jihad
with the Prophet (sallAllahu "alayhi wassallam), it perfected its creed even with shepherd girls
and slave girls. Also contemplate on the reality of Islamic societies today which desire to
remove the leaders, there is a wide gap between the jihad of those and the jihad of the
companion. Are the Jihadi forms of preaching are to unite their own followers, not to mention
that of the common people, on “where is Allah”?! Or is it a question which has become extinct
for the modern age of civilisation and thus mocked in society? Or have they understood the
necessity to rule by what Allah has revealed by neglecting Allah?

The reality of this question shows the reality of other forms of preaching and makes clear
intentions. As attaching importance to ruling by the Sharee’ah and to the issue of al-Istiwa’ is

giving importance to Allah’s Right. Yet there is a difference between the two.

There is a necessity to return back to the da’wah of the Prophets who said:“...worship Allah;

you have no deity other than Him.” {Hid (11): 84}




As they gave precedence to the shirk of the Qubtr over attaching importance to the shirk of the
Quisiir, if the expression is even accurate, and for this reason leadership is not from the Usil of

the deen.®

Attention

‘Ali bin Haj sent a secret letter dated 20 Safar 1415 AH to the armed groups saying: For this
reason, we saw in the history of the Muslim scholars that they had differences of opinion,
even in some creedal matters, not to mention in some subsidiary matters, however they all
went out to wage jihad as one rank in front of the disbelieving enemy. The army
comprised all Madhahib and Mujahideen from all Islamic sects...

Indeed, he even established a strange principle, for which he claimed there is agreement, which
asserted that “there is to be no criticism over issues wherein there is difference”?!

I say, firstly: there is no doubt that the Muslims, after the first generation, differed greatly in
the deen, especially in regards to their Lord and His Names and Attributes. At this point the
Salaf made efforts to criticise and reject the opposers in that regard. So this in itself contradicts
the claimed agreement.

Secondly: it is not strange to see that Ibn Haj opposed al-’Allamah al-Albani regarding the
condition of there having to be the correct creed in order for there to be revival for the Ummah,
due to the academic and methodological differences in it. however, Ibn Haj oddly and

stubbornly challenged the Shaykh on this matter!
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